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is 'aatmaasraya' (dependent on the self). The 'samskaara '
of this inferential knowledge gives rise to memory which
makes us apprehend the object experienced. The memory
of the object is determined only by the apprehension of the
object. The knowledge of the object has its object in the
memory that arises from the earlier cognition. Thus the
knowledge 'this is a pot' has its own specific memory where
the object is memory. On the other hand the knowledge
-jnaato ghatah" (the pot is known) has its memory 'jnaatam
ghatam aham smaraami' (I remember the known pot). This
memory cannot come in the first cognition. Each cognition
has its own specific memory attached to it.

First we have the memory of the object. After this
there may arise another memory which takes the form 'I
remember the pot that is known'. The latter arises after
the former, and it has its own specific object. But that
which is present in the erroneous cognition is the memory
of the object as indistinguishable from perception. It is
not the latter one. As such Padmapaada states, ''memory
apprehends the object in itself, and ^not the object along
with the knowledge of the object". Only that much of the
object as such, or that much of the object along with its
knowledge as was the object of the previous knowledge, is
made manifest (avabhaasayati) by memory. It does not
make manifest the knowledge which is its basis and source.

From the mere knowledge of the object there arises a
'samskaara' because of which we have memory. This obj-
ect is purely or merely an object. Any other object is a
qualified or specific object. The memory of the object is
'artha maatra vishaya^ This is explained in another way,
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